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SI R, | 
Am ſurpriſed, as well as ſorry, that the 


have with you at ***** ſhould be the 
Occafion of giving you ſo much Trouble. 
That our Diſcourſe, at that Time, turned up- 
on the Subject you mention, I perfectly well re- 
member. My Words I do not remember; but 
You it ſeems do, to your great Diſſatisfaction. 
If I aid a that you have put in my Mouth 
(for I would not be guilty of the Ill- manners of 
contradicting you) I ſaid it ungnardedly ; for 
there are ſome Things in your Repreſentation 
which do not agree with my Sentiments. My 
Opinion is, that a Religion intended for Men 
* muſt be a rea/onable Religion. That we are 
* not to take Things always upon Truſt ; but 
* ſo far as our Abilities and Opportunities will 
* Carry us to examine and judge for ourſelves; 
* and to this End, (which of all others T look 
* upon to be the moſt weighty and important) 
* I told you my Reſolution was to bend all 
B ; my 
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my Academical Studies.” I little thought, Sir, 
to have met with any Check in ſo laudable x 
Deſign as this; eſpecially from you whoſe Judy. 
ment and good Senſe J have always held in very 
high Eſteem. But fo it is, Sir ; I find I haye 
diſpleaſed you by the very Thing which, I hoped, 
might, in ſome Degree, have recommended 
me to your good Opinion; as what would ſhew 
me to be a reaſo:able Man, however I may have 
the Misfortune to differ from you as to ſome 
Points, which I think to be of great Conſe- 
quence ; but which You perhaps think to be of 
none. Nor is this the worſt of the Caſe : For 
as I am not ſatisfied with the Reaſons you have 
been pleaſed-to offer, and your great Concern 
for me gives you ſome Title to an Account of 
my Conduct; I am drawn into a Neceſſity of 
bolding Diſpute with you; which, conſider- 
ing the Diſparity of our Years, and other Cir- 
cumſtances which I need not name to you, may 
ſeem to be an Offence againſt the common 
Rules of Decency and good Breeding. In any WW 5 
ſmaller Matter, Sir, I ſhould have ſuppreſſed 

my Diſlike; but in ſo intereſting a Caſe as this 
you muſt permit me to treat you with Free- W \ 
dom. 

You begin with telling me, that if examin- 
ing impartially into the Grounds of my Reli- 
gion be the Card IT deſign to fleer by, I muſt not 
depend too certainly upon the Aſſiſtance of Faith; 
and that zf once I allow myſelt in doubting you 
will take upon yourſelf to anfiver for the Conſe- 

5 quence 


. 


quence that I never will believe . And where 
is the Harm of this, ſuppoſing that upon Exa- 
mination I ſhould ſee no Reaſon for believing ? 
Jam not afraid of Names, Sir. I ſhall no more 
ſeruple to own myſelf to you an Unbeliever ſo 
ſoon as I ſhall perceive that my Faith ſtands 
upon no reaſonable Foundation; than I now do 
to profeſs myſelf a Believer, becauſe, ſo far as I 
have as yet gone in my Enquiries, I think I fee 
Reaſons for my being fo. But upon what 
Grounds, Sir, are you ſo /ecure of this Conſe- 
quence? You tell me that 70 offer to fit down to 
examine is abſolutely giving up the Cauſe of Re- 
ligron : Which it is impoſſible to underſtand 
without ſuppoſing that Religion is void of all 
Reaſon to /upport it. This lets me into the true 
Deſign of your Letter; which is to diſcourage 
me from undertaking a rational Enquiry into 
my Religion, by aſſuring me that there is no 
Reaſon in it. My Conviction, Sir, will de- 
pend, not upon your Security, but, upon the 
Reaſons you have to offer to ſupport your Aſſer- 
tion, and which you are ſo kind as to give me 
under your firſt Propoſition, where you fay, 
that Reaſon could not poſſibly, both from it's own 
Nature and that of Religion, be the Principle 
intended by God to lead us into a true Faith . 
If you ſuppoſe that Religion is founded in Rea- 
ln, it will be abſurd to ſay that Reaſon was not 
a Principle intended to lead us into a true Faith. 
But admitting that Faith is quite an unreaſonable 


p. 5. T P. 7. 
B 2 Thing, 
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Thing, it is very certain that Reaſon cannot be 
a Principle leading us to it, nor could God there. 
fore intend it as ſuch. Taking this therefore to 
be your Meaning (and I cannot poſſibly ſuppoſe 
that you mean any Thing elſe) I now attend to 
your Proofs. If you had made out to my $a- 
tisfaction a Priori, or from the Nature and 
Conſtitution of Religion, that it has no Reaſon 
in it, you would have ſaved me a great deal of 
Trouble in ſearching after a reaſonable Evidence, 
which no Religion in itſelf unreaſonable can 
poſſibly have. But this I look upon to be a 
very unpromiſing Attempt. I do not think my- 
ſelf warranted by your Example to tale any 
Thing upon my/elf before-hand. My Thoughts, 
ſuch as they are, I ſubmit to your Conſiderati- 
on; and for your and my own greater Eaſe ! 
ſhall follow you in the Argument as it lyes in 
your Letter——You aſk then; 


1. Can it be by the Exerciſe of their Reaſon 
that Men can be required to think all alibe ? 
No; nor does God expect, or Religion require, 
that Men ſhould think all alike. A right Faith 
is indeed but one; and therefore all who rightly 
believe think alike in that Reſpect. But Reli- 
gion does not require Faith abſolutely of all; but 
of thoſe only who by their Reaſons are qualified 
to be convinced, The Law is general, as it 
ought to have been: But as every juſt Law pre- 
ſuppoſes a Capacity in the Subject to /ee and 


＋ p. 8. 


obsy 


. 


obey it; it's Force can reach no farther than the 


Capacity goes. There is a true and a falſe ; 


a right and a wrong; in Arts, in Sciences, in 


every thing which occupies the Underſtandings 
of Men : And there are few Points in common 
Life with Reſpe& to which all Men think a- 
like. So that if the Variety and Diſſonancy 
of Men's Judgments is a good Argument to 
prove, that Reaſon was not intended to direct 
us to a true Faith, it is as good a one to prove, 
that it was not intended to be our Direction in 
any thing elſe. You aſk, 


2. With what Regard, with what Patience 
rather, can one of this Claſs be ſuppoſed to attend 
to Queſtions propounded to him, UNDER THE 
RESTRAINT OF THREATS AND AUTHORI- 
TY; fo be talk'd to of DANGER in his Deci- 


fions, and have the Rop held out with the Leſſon ; 


ts have Propoſitions tendered to his Reaſon with 
PENALTIES annex d? His REASON (you ſay) 
ever neceſſitated to determine juſt as ſhe does of ber- 
ſelf, and by her Nature incapable either of paying 
Complements, or giving Offence*. Your Argu- 
ment ſuppoſes, Sir, that no Law, which comes 
back'd with the Threats of Authority, can be 
a Law tendered to the Reaſon of Men; and 
therefore reaches to all Laws, Human as well 
as Divine. As a reaſonable Creature, I cannot 
have to do with any thing that is not tendered 
to my Reaſon; and Faith, you ſay, is not ten- 
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(6) 
dered to my Reaſon, becau/e it comes back'd with 
the Threats of Authority. But this is the Cake 
of all Laws; and therefore, if your Argument 
be good, it will follow, that Man ſtands ex- 
empted by his Reaſon from being the proper 
Subject of any Law; which is directly the re- 
verſe of what my Books teach me, viz. that 
I no otherwiſe fall under Law, than as Iam 
a reaſonable Creature.— But let us ſee, Sir, 
upon what Foundation it is that you have reared 
up this new Edifice, which ſets us above all 
Law. It is this; that Reaſon is EVER NECEs- 
SITATED f determine juſt as ſhe does, and by 
ber Nature INCAPABLE of giving OFFENCE, 
Your Meaning is, that there is abſolutely no Li- 
berty in judging, nor therefore in believing or 
not believing. If this is true, it muſt be allow- 
ed you, that Faith and Reaſon can have nothing 
to do the one with the other; and that the 
Goſpel was as abſurdly publiſhed to the human 
Race, as it would have been to the Camels and 
the Dromedaries upon the Deſerts of Arabia. 
But have you proved it? No. You afert it, 
and that is all, But this is a Point of too much 
Conſequence to be laid down arbitrarily ; and 
therefore you muſt excuſe me if I make bold 
to inquire a little how far there is Liberty in 
judging and how far there is none. | 

It is very certain that the Judgment in is 
Senſe is not free, viz. that it muſt always de- 
termine as the Evidence appears. If I fee or 
think I ſee Reaſons to perſuade me, that a Pro- 


poſition is true, I cannot help believing it. 510 
alt 


CTY | 
Faith follows of Courſe. But then in- thoſe 

vious Steps that are neceſſary to prepare the 
Evidence, and lay it faitly before the Mind; 
in theſe there is ſo much of Liberty, as, per- 
haps, in nothing more. What the Eye is in 
Reſpect of external Objects, that is Judgment 
in Reſpect of the intellectual Operations. If 
my Eyes are open, and a Horſe preſents him- 
ſelf before me, I cannot help ſeeing a Horſe. 
But I may ſhut my Eyes if I pleaſe; and am 
I not then wilfully blind ? So in believing ; if 
the Evidence be in it's own Nature ſuch as is 
apt to work Conviction, and the Mind attends 
to it, the Judgment immediately determines 
itſell. The Man cannot with-hold his Aſſent. 
But be the Evidence in itſelf ever ſo cogent, if 
a Man will not liſten or attend to it (which is 
undoubtedly an Act of Choice) it moves him 
nothing. And will not a Man in ſuch a Caſe 
be w:/fully an Unbeliever? If this is the Caſe, it 
will not be hard to underſtand how Propo/itions 
may be tendered to a Man's Reaſon, with Pe- 
nalties annexed, For the Penalties concern thoſe 
who 1lfully reject the Goſpel, and none elle, 
as I ſhall ſhew in the Sequel, You alk, 


3. Can a Man be baptized into a rational 
Religion *? Which Queſtion in the Terms in 
which it is conceived, is a very extraordinary 
one, Can a Man be baptized, &c.——Why 
not, Sir? Will you give me leave to alk in my 


% p. 9. 


Turn: 


(8) 
Turn: Can a Man believe a rational Religion, 
and make Profeſſion of it? I hope he may, 
And what does being baptized imply more than 
this? But by what follows, I gueſs you wonld 
have ſaid, Can Zhat be a reaſonable Religion into 
which INFANTs are baptized? For you preſently 
alk again, Where is Reaſon concerned when 
BaBEs accept the Terms of Salvation by Deputy? 
The Reaſon of the Infants ?hemſelves is no Way Ml © 
concerned in it. They have 0 Reaſon, nor 
are they therefore capable of Religion. But 
they may (ſo far as I can judge at preſent) by 
the Mercies of God be capable of being admitted 
to the Benefits of his Covenant. You, perhaps, 
may be of another Opinion. But what has 1 
this Queſtion to do with the Truth of Reli- 
gion? You lay it down peremptorily, that it :s fa 
the Pleaſure and Ordinance of God that Infants ; 
ſhould be baptized ; becauſe, I ſuppoſe, it beſt 1 
ſuited your Purpoſe. For you know very well, 
that all Chriſtians are not of a Mind in this 
Matter ; and it ſhews that you are hard put to 
it for Arguments againſt Chriſtianity, to lay 
hold of a diſputed Practice, and build upon it 
as a plain, expreſs Law of CuRIST. I do not 
remember any Paſſage in the New Teſtament, 
which ſays expre/ly, that Infants ſhould be bap- 
tized; and as I am informed by better Judges, 
the Evidences for this Practice from Antiquity, 
though very early, do not fully come up to the 
Times of the Apoſtles. So that if I did be- 
lieve the receiving Children into Covenant by 


Baptiſm to be ſo abſurd a Thing as you ſeem 
to 


. f . Ros 


0 


to think it; I ſhould judge it to be much more 
reaſonable to queſtion the Agreeablenefs of this 
Practice, (how general ſoever,) to the Inſtitution 
of CHRIST, than to reject the Goſpel on that 
Account. | 

From theſe Objections taken from the gene- 
ral Nature of the Chriſtian Religion; you go 
on to ſome Obſervations upon the Method in 
which it is to be cultivated ; which you would 
pretend, are inconſiſtent with the Notion of it's 
being propoſed to us as a Subject of rational Be- 
lef. For you aſk, 


4. Is it probable that God would have ever 
laid a Foundation of Belief for us, and at the 
ſame Time have made it our Duty to ſubvert it? 
hut it is the Command of our holy Religion 
that we ſhould cultivate it, in a Method conform- 
able exattly to that of it's implanting, by Ap- 
plication to Heaven, and not to the Schools ; by 
the Uſe of Prayer and not of Reaſon.— 
are to pray for the Increaſe of our Faith hat 
we may be ſtedfaſt in the Faith —— In what 
Light muſt a Rationaliſt regard all ſuch Appli- 
cation? YouP Argument plainly reſts upon 
this Preſumption, that the Uſe of Prayer, to 
confirm our Faith, and the Uſe of Reaſon in 
judging of it's Pretenſions, will not ſtand toge- 
gether ; and this you tell us in expreſs Terms. 
For you ſay that all Application by Prayer for 
the confirming and continuing us fledfaſt in the 
Faith, is the DI8AvowiNG, in the Fulneſs of 
bid. | 

C Conviction, 
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(19). 

Conviftion, ALL FUTURE UsE of Reafon far 
our Security. How does this appear, Sir ? Haye 
you explained how or why ? Nothing like it, 
You ſhould have remembered, Sir, that Prayer 
to God, in Caſes where yet Reaſon is allowed 
to be our Guide, is not a thing peculiar to the 
Chriſtian Religion, The old Heathen Philo. 
ſophers were Rationaliſis I hope. And yet they 
recommended the Uſe of Prayer. I will men- 
tion only Hierocles whom I chance to have be- 
fore me; Ez; yag X iO ñul i aigerig TAY KAANGY, a). 
Xe % auto e i Heben Exer, The Was del 
cure ye cg, „ TEAEINEENE Tay algebra, . 
rg W's 3 Upon this he founded the 
Duty of Prayer; which was the Doctrine of 
the whole Pythagoric School, as appears from 
this common Maxim, 


—&%AX tx, ir oye 
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What think you, Sir? Did theſe Philoſophers, 
diſavoꝛo all Uſe of Reaſon ? Had they any Notion 
that Applications to the Deity for Help were in- 
conſiſtent with any Endeavour of their own to 
do well? By no Means. For obſerve what the 
ſame Author farther ſays; Oure yagp piyoy ge. 
Hofe 0G Ta ah, ws iQ) dab] ov nary” 
Ya, X; X05 THS TS Oed Tuveeytics* Are Wb 
Tis ETXHE reis Adyoiy αννiαε fle 79% 
Tr, KTHGW TWwv G6,T1 VET WV TuveT pio us. He con- 
fidered the divine Aid which is implored by 

Prayer 


Eee 


oQ 


„ „ 


D 


( it ) 
prayer as a Means not excluſive of human En- 
deavours, but concurrent with them to enable 
us to do well; and in the very fame Light Chri- 
ſtians conſider it when they aſk the Grace of 
God for confirming their Faith. And why I 
pray may not an Apoſtle of Chriſt ſay it is God 
that worketh in us both to will and to do accord- 
ing 10 his good Pleaſure, with as little Offence to 
you as a heathen Moraliſt? I confeſs, Sir, that 
your Account of Prayer is perfectly of a Piece 
with your Notion of Faith; which you will 
have abſolutely to exclude all Vill and Choice. 
Is it pofſible (you aſk) that we can concerve how 
Reaſon can ever found ſuch a Faith as Grace 
can ſecond or add to? Encreaſe of Evidence is 
the only Acceſſion to be made to rational Perſua- 
fon T. You miſtake the Point, Sir; or you 
wilfully miſguide me. Encreaſe of Evidence is 
not the only, nor the proper, Work of Grace. 
When a Man, under full Conviction, aſks of 
God to confirm or keep him ſtedfaſt in the Faith, 


what does he mean? Does he call for greater 


Evidence? No; the Evidence is ſuppoſed to be 
full and complete; for what Evidence can be 
wanting after full Conviction? What does he 


pray for then? Why he prays that God would 


give him a Heart, or a Will (if you pleaſe) to 
enable him to withſtand all Temptations which 
may corrupt the Mind and eſtrange it from 
God. If a Man now believes upon a rational 
Conviction, does it therefore follow that he muſt 
aways believe? You yourſelf ſhall anſwer for 
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(12) 
me it does not. A rational Faith (ſay you) wil 
ever be ſubject to change; and the moſt fixed 
Refolves and mature Determinations that Reaſon 
can make muſt be always ready to be turned a- 
bout — as the Evidence ſhall ſhift to another 
Point. Yes, Sir; and ſuppoſing that the Ex- 
dence does not ſhift, but ſtands where it did; the 
Effect may be the ſame if Reaſon happens to 
be diſturbed, and thrown off it's Guard by in- 
ordinate Paſſions. It is therefore juſt as eaſy to 
conceive, how Reaſon can found ſuch a Faith 
as Grace can ſecond, as tis eaſy to conceive, that 
Reaſon may be interrupted and diſturbed by 
Paſſion; and that Grace may prevent or cure, 
what unaſſiſted Nature works. If we might 
take you at your Word you believe enough and 
too much of the Power of Grace. But whe- 
ther you believe any Thing at all about it or 
not, the Notion is intelligible and conſiſtent, 
and that is enough for my preſent Purpoſe. 
You next find Fault with Education; for you fay, 


5. The very firſt Leſſon of Philoſophy ; the fir 
Step towards the Uſe of our Reaſon, is to explode, 
under the Name of Prejudice, all the Effet of 
our Education, which it 1s now, on the contrary, 
the Command of our holy Religion that we ſhould 
induſtriouſy cultivate and improve F. — Had 
God deſigned that Reaſon ſhould be at all employed 
upon theſe Occaſions, he would never have thus 
enjoined Things which he knew muſt abſolutely db. 
roy the Effett of it. If the Aſent he required 
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(13) 
was to be a rational one it would be highly wicked 
and unjuſt to prepoſſeſs Mens tender Minds in any 
Manner before they came to the full Uſe of their 
rational Faculties. But now that we are actu- 
ally commanded with early Diligence to retain 
our Children as ſo many ſure Votaries to the Cauſe 
we profeſs our ſelves, it is plain that a rational 
Aſent is by no Means calculated for, or expefted 
at our Hands f. — Your fjir/t Leſſon, Sir, 
is a Capital Miſtake, We muſt explode, it 
ſeems, under the Name of Prejudice, all the 
Effect of our Education, if we mean to uſe our 
Reaſon well. What you mean by this the fol- 


lowing Paſſage will fully ſhew. There is not 


one fingle Argument from Reaſon why a Man 
ſhould not return to NEUTRALITY the fir/t Mo- 
ment he begins to think for himſelf *. Again; 
Nothing is more evident than that —lo examine 
fairly we muſt come unprejudiced and indifferent 
to the Examination. Examination in the very 
Term implies a Suſpence of Conviction; and there- 
fore if Religion admits at all of Examination it 
. muſt neceſſarily admit likewiſe of (at leaſt a tem- 
porary) DisBELIEF. The rational Chriſtian— 
MUST originally have ſet out a SCEPTICS. We 
ke here what is meant by exploding all the Ef- 
kts of Education. We muſt at once lay aſide 
all our preconceived Opinions. We muſt be- 
come neutral, and indifferent to all Opinions 
alike, We muſt commence Sceptics, and (what 
5 more than this) be for a Time even Unbe- 
levers. This is the firſt, neceſſary Step to a 
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fair Examination ! But will you be pleaſed, gr, 
to tell us how this is poſſible? Þ marvel at your 
Inconfiſtency ! Sometimes Faith is a mere ne. 
ceſſary Thing, in which, Vill and Choice haye 
nothing to do. Now, it ſeems, it is ſo much 
in the Power of the Will, that we can lay it 
aſide with as much Eaſe as we do our Garments, 
But how, I aſk, is this poſſible? A Man has 
been bred up (we will ſuppoſe) in the Chriſtian 
Faith. In conſequence of this (call it Prejudice 
or what you pleaſe) he is firmly perſuaded of it, 
What ſhould alter this Man's Opinion, and bring 
him from a State of Belzef to a State of Diſbe- 
lie, but ſome Reaſons or other which ſhew 
that his Faith is not well grounded? Nothing; 
for the Determination of the' Judgment ever 
cleaves to the preſent Evidence, But if a Man 
ſees Reaſons to alter his Opinion, this implies 
that he has examined. Diſbelięf therefore, in 
thoſe who have once believed, cannot, in the 
Nature of the Thing, go before Examination, 
but muſt always fo/low it. 

You tell me, Sir, that Examination IN THE 
vERY TERM, implies à SUSPENCE of Con- 
viclion. 1 cannot grant you even this. If a Man 
is in Suſpence, it will be a good Reaſon hy he 
ſhould examine, in order to be ſatisfied ; but 
the Term carries not with it the Notion of Suf- 
pence, nor any thing like it. To examine 4 
thing, is, ad Examen revocare; to bring it 10 
Trial; to compare it with the Rule. I may do 
this for another's Satisfaction as well as for my 


own; as well to ſhew my Skill, as to cure my 
Doubts, 
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(15) 
Doubts. If a Man ſhould fay, that a Stick in 
my Hand is not a Yard long; though by my 
Eye I am perſuaded it is more; I may yet ap- 
ply the Rule, and in ſo doing I examine it. But 
thus much Lwill grant you ; that when, for 
his own Satisfaction, a Man examines his Reli- 
gion, hearing it contradicted, and Arguments 
of ſeeming Force brought againſt it, which he 
has not yet conſidered ; though the Term does 
not imply, yet the Act does imply ſo much 
Doubt, as that it is pgſible he may be in the 
wrong. And what if this is the Caſe? What 
if a Man has real Doubts, as to the Whole of 
his Religion, or as to any particular Part of it; 
and ſeeks to ſatisfy himſelf by proper Evidence 
on which Side the Truth lyes? Why then you 
ak, By what Authority (if the Evidence hap- 
pens never to take Effet) can a Man be obliged 
ever to be reſoved * ? By none, Sir. And what 
then? Why then again, a Man may go on 
doubting + for ever, for Want of due Informa- 
tim, For who fhall aſcertain the preciſe Time 
for ſumming up the Evidence, and pronouncing 
Sentence? Who ſhall take upon him to ſettle the 
laft lawful Point of Hefitation ?——No-body, 
dir. A Man muft be in Suſpence till he can fa- 
tsfy himſelf : And if he never fatisfies himſelf, 
he muſt always be ſo. But ſtill I want to bring 
the Concluſion home to your Point, that Rea- 
ſon was not intended as a Principle to lead us in- 
to a true Faith. Thus then it comes out, vi. 
lat ſo long as a Man is in a State of Spence, he 
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is in a State of Condemnation. Theſe are your 
own Words. In the Account of the true Believer 
all SUSPENCE and Queſtioning amounts to a pe- 
remptory and IIS Denial *. We may be 
involved in the MOST HORRIBLE Degrees of 
GvuiLT before we can be better informed f. — 
And more fully yet; we muſt, if bo be the 
allotted Guide, be obliged to wait till Reaſon can 
bring us her Report. Mean time, in this Infidel 
Interim, ſhould Death ſurprize us, what ſhall 
now become of our Hopes without this N RCG. 
SARY PREPARATIVE (Faith) for our Intro. 
duction. You will examine, you ſay——Thou 
Fool! this Night ſhall thy Soul be required of 
thee ben Death has once overtaken us unfur- 
niſbed with our Paſs-port, what kind of Apology 
1ill it be to ſay, &c? — Hence you infer, that 
Religion can never be a Thing to be taught; that 
it muſt needs be ſomething that does not require 
Time to attain like other common Leſſons and 
Sciences, which are indifferent in their Conſe- 
quences; fince the very ſame rye that make 
it neceſſary at all, make it equally ſo every Mo- 
ment of our Lives}. 

Really, Sir, had I ſuch hard Notions of 
Chriſtianity, I would immediately give it up 25 
the moſt unreaſonable Religion in the World, 
To give us Reaſon for our Guide; to tie us 
down to Enquiry, and then to damn us fot 
Scruples in which, by all our Enquirings, We 
are not able to ſatisfy ourſelves ; will ( 
grant) in no ſort ſtand with our natural Con- 
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ceptions of the Juſtice and Goodneſs of Gop ! 
You may as well tell me that Gop will damn 
a Man for not running who has no Legs; or 
for not hearing who has no Ears. — But 
I have not thus learned CHRIST. I know 
that Faith is neceſſary to all who may be con- 
vinced by the Evidence offered; but I do not 
know that it is neceſſary to thoſe, who having 
done their utmoſt cannot free themſelves from 
Scruples ; neceſſary, I ſay, to /ave them from 
the Penalties which the Goſpel threatens to 
Unbelievers. You tell me, that the great Com- 
mand TO BELIEVE is peremptory and abſolute, 
No Conditions in the Caſe, that we ſhall believe 
if we have Time, if we have Abilities * 
There are no ſuch Conditions expreſſed; nor 
was it needful that there ſhould. They are 
ſuch Conditions as common Senſe and Equity 
will ſupply in all Caſes whatſoever. Say ho- 
neſtly + vg the Goſpel is, and do your worſt, 
But it is not fair to load it with Abſurdities of 
your own Invention, 

To come now directly to your Objection 
from EpucaTion. You tell me it is highly 
wicked to prepoſſeſs Mens tender Minds in any 
Manner before they come to the full Uſe of their 
rational Faculties, This I know is the Sub- 
ject of frequent Complaint with thoſe who 
entertain Sentiments not favourable to Chri- 
ſtianity. But it comes not very properly 
from You, who have declared it to be ſo 
eaſy a Matter to ſhake Hands with old Opt- 
* P. az. 1 P. 4: i 
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( 18 ) 
nions, and to come to a State of Neutrality, the 
very Moment a Man begins to think for him- 
ſelf, If I ſhould clap a Yoke about your Neck, 
which you could break off again at Pleaſure, 
you might fay I did a very filly Thing; you 
would ſcarce ſay I did a very wicked one. But 
paſſing this by, I will enter with you into the 
Truth of this Argument. 

It muſt be granted, that the Prejudices of 
Education have great Force upon our Minds 
in Favour of the Opinions we have im- 
bibed in our younger Years. But when you 
fay that Education ABSOLUTELY DESTRoYs 
the Effect of Reaſon, you contradict common 
Senſe and Experience. Did you never know 
or hear of any Body, Sir, that changed his 
firſt Opinions? If I gueſs at you right, you 
yourſelf are an Example of this Kind. You 
were born in a Chriſtian Country, educated 
by Chriſtian Parents in the common Faith; 
and yet I vehemently ſuſpect, that you are now 
quite an Unbeliever. But if this is not your 
Caſe, it is the Caſe of great Numbers, and 
always will be ſo. Change of Opinion, be 
it from bad to good, or from good to had, 
though there may be Difficulty in it, is very 
far from being a thing impoſſible.— But why 
will you throw Dzfficulties in the Way ?— 
How, Sir, will you help it ? Suppoſe inſtead 
of this Precept of the Apoſtle, Parents bring 
up your Children in the Admonition of the LORD; 
You had read there your own Leſi@n, Parents 
teach your Children NOTHING fill they come 4 


(19) 


the full Uſe of their rational Faculties. What 


muſt the Conſequence of ſuch a Method have 
been? What Tu propoſe is, that they ſhould 
come to the Examination of Religion unpre- 
poſſeſſed with any Opinion. But are you fo 
little an Obſerver of Mankind as to think 
that this would really have been the Caſe ? If 
Parents teach their Children nothing, they 
will by Degrees, as they begin to feel their Un- 
derſtandings, have Opinions of Zheir own ; 
(and by great Chance would it be if they 
ſtumbled upon the Truth) or if you could ſtop 
up all the Avenues to Knowledge, in Shape 
they would be Men, but in Nature they would 
be very little Superior to Brutes. You are very 
jealous of Inconveniencies from epa 
Opinions; are you apprehenſive of none from 
precontracted Habits ? Will mere Opinions 
(harmleſs perhaps at worſt) indiſpoſe the Mind 
tor Examination and Reflection more than cor- 
rupt Diſpofitions? Or is there no Hazard of 
ſuch ſe//-bred Corruptions, from the Neglect of 
Inſtruction? I can have no better Voucher 
in this Caſe than yourſelf. To your own Words 
therefore I appeal, which I think are a full 
Confutation of all that you have objected un- 
der this Head. Mean time the Powers of 
Darkneſs and 0UR OWN CORRUPT D1sPosITI- 
ONS 211 be fatally gaining Ground upon us every 
Day—Our Paſſions will be aforehand with our 
Reaſon in $ bite of all her Pretenfions. The 


Habits of Vice will be taking deep Root—and 
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for Want of timely Notice — ue may more than 
probably have enibarked in wrong Meaſures at 
ſetting out and be lgſt in the Power of Habit, 
beyond Recovery, before we know where wwe are, 
Unprovided of all reſtraining Confiderations, and 
at a Loſs for a better Guide, we ſhall of Courſe 
give up ourſelves to our natural Biaſs, and the 
Law of Inclination ; and when we have lived 
the beſt Part of our Lives thus at Adventure, 
and ſtray 7 far without the Leſſons of this 
ſage Counſellor (Faith) they will go near, when 
they arrive, to find us actually engaged already, 
and beyond the Power of Precept to retrieve *. 

This Paſſage is ſo much the more to be 
taken Notice of becauſe it is brought avowed- 

to ſhew, that we ought, in our younger 

ears, to be inſtructed in the Principles of 
Faith, For you aſk, What is the propoſed 
Uſe or Purpoſe of Faith? Is it not to influence 
our Actions, and direct our Conduct through 
Life? And when have we more Occaſion for 
fuch a Monitor than at the Crifis when our Paſ- 
ions are moſt prevalent ; in thoſe EARLY 
YEARs when Reaſon is leaſt able to form her 
Judgments in our Aſſiſtance? Since then Chil- 
dren are to be taught the Principles of Faith, 
a Queſtion naturally ariſes, ho is to teach 
them ? An ordinary Man would be ready 
enough to ſay, His Parents. But this would 
be a very ſtrange Thing for You to allow, 
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Who have expreſly declared it to be a vrry 
wicked Thing. The Secret then is this; The 
Holy Ghoft is to teach them, (not a Faith ſub- 
ject to a rational Enquiry, of which they are 
not capable, but) Faith founded upon no Rea- 
fon at all! Your Meaning, through all this 
Diſguiſe, is plain enough to be ſeen. You 
think there is no ſuch Thing as a rational 
Faith. You think that God could not rea- 
ſonably offer Faith to us, becauſe there is 10 
Period of Time to be aſſigned in which it can 
be reaſonably offered, Not in Infancy ; we are 
not then capable of it. Not in Youth; this 
deſtroys abſolutely all the Operations of Reaſon 
afterwards by filling the Mind with Prejudices. 
Not when we come to Rzipeneſs of Un- 
derſtanding ; for then if preconceived Opini- 
ons do not prevent Examination, our indulged 
Paſſions and Self-bred Corruptions will, But 
methinks You who ſee ſo clearly (what no 
Man of ordinary Experience can help obſerving) 
that an abſolute Neglect of Inſtruction brings 
the very worſt and. the moſt irreparable Miſ- 
chiefs to Youth, ſhould have inferred, that there 
muſt therefore be ſome Care taken of us in 
our younger Years, and that God might, con- 
fiſtently with his Wiſdom, offer us a Faith to 
be propagated in that Way, We breed up 
Cattle without Religion ; we cannot make 
Men without Religion. They will be unfit 
tor human Society. Give me Leave then, Sir, 
I to 
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(22) 
to preſume ſo far upon your good Senſe. as to 
ſuppoſe, that you are not a downright Atheiſt; 
that you have /ome Religion yourſelf, and are 
deſirous that your Children ſhould have ſome. 
Can there be a Religion without Faith? There 
can be no ſach Thing. You muſt believe, at 
leaſt, that there is a God and a future Judg. 
ment; for without theſe Principles there can 
be no Religion, Will you inſtruct your Chil- 
dren then in theſe Principles? By your own 
Rule you ſhould: For if you leave them to 
themſelves till they are grown Men, it is pro- 
bable that Inſtruction may come too late. But 
if you may inſtruct your Children in 7heſe 
Principles, why not in any other reaſonable 
Principles ? If you may propagate a Faith of 
your own chuſing; why not a Faith of God's 
preſcribing? You are afraid of Prejudices. Be 
it ſo, that you teach your Children ſome wrong 
Opinions. They may perhaps be able to 
correct theſe Opinions when grown up, as we 
ſee a great many do. But ſuppoſe they ſhould 
not. Are there any Prejudices that a reaſon- 
able Man can inſti] into his Child, as religious 
Principles, that are worſe than thoſe he may 7 
contract of himſelf if he be neglected ? But 2 
ſtill you will ay, Faith is defective ; anda right b 

Faith is neceſſary to Salvation. Not, Sir, al- WM |: 
folutely to. This is your own Doctrine, not W uv 
the Doctrine of Chriſt. The Faith is pro- 8 
pow generally to all. The Penalties againſt 


nbelief are alike threatened to all, But be- 
cauſe 
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cauſe a Law is general it will not therefore fol- 
low that it admits of no Exceptions where the 
Reaſon and Equity of the Caſe enforceth them. 
Be the Caſe what it will, it lyes before the 


udge of all the Earth ; and the Fudge of all 
1 Earth will do righteouſly. 


To reconcile yourſelf to this Way of think- 


ing, be pleaſed to conſider, how God hath 
dealt with us as to the Affairs of this World. 
Theſe you conſider as Things indiſferent in 
their Conſequences ; but they have Conlſe- 
quences correſponding to their Natures ; Know- 
lage in worldly Matters bearing the ſame Re- 
lation to our well being in this Life, that 
Faith does to our Happineſs in the next. Brin 

then your Argument to this Touchſtone and 
ke how it will appear. If (fay you) God had 
intended us a rational Faith, he would not, by 
ſubjecting us to Inſtruction in our younger 
Years, have foreſtalled our Opinions and ob- 
ſtructed the Way to a rational Enquiry. Why 
not? Civil Science you mult grant to be a ra- 
tional Knowledge; and yet we muſt come at 
that by early Inſtruction, or for the moſt Part 
go without it. If you intended your Son for 
a Trade or Profeſſion, would you ſend him in 
bis Youth to a proper Maſter, or would you 
leave him to find it out of himſelf ? I know 
which you would chuſe. And yet Maſters in 
Nience are no more infallible than any other 
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Maſters. A Scholar or an Apprentice ma 
learn many Things from his Maſter, whic 
he may find Cauſe afterwards to correct. Will 
you ſay that Miſtakes of this Kind are indif- 
ferent in their Conſequences? If a Man wants 
due Skill in his Profeſſion he may loſe his 
Bread; but I do not know that if he miſtakes 
his Faith, merely for Want of a Capacity to 
judge better, he will loſe his Soul. You will 
reply perhaps, That every Maſter muſt be 
reſumed to underſtand the moſt neceſſa 
arts of his Profeſſion, and will not lead his 
Diſciple into any ruinous Miſtakes, Be it ſo. 
Why will not this Anſwer ſerve me as well as 
you? A bad Maſter, you fay, is better than 
none ; and an inſufficient Guide, fay I, is bet- 
ter than none. As in Arts and Sciences there 
are ſome general Rules and Maxims in which 
all agree; ſo there are and muſt be in Religion, 
Look into the various Sects and Denominati- 
ons of Chriſtians in the World, and you wil 
find them all unanimous in ſuch Points as 
theſe ; that there is a God and a Providence 
that we are 10 love, Nar, and pray to bim 
that oe are to be juſt and honeft in our Deal. 
ing. ſober and temperate in the Uſe f 
our Paſſions ——— that Chriſt came to ſave us 
From our Sins——that by him God will judge 
the World; that good Men ſhall be eternal. 
ly happy and bad ones eternally miſerable, This, 
Sir, will help to remove a Difficulty which 
you have thrown in my Way ; What _ 
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Man do all the while he isexamining his Faith ? 
The Uſe of Faith you fay (and you ſay well) 
is to influence our Actions and direct our Con- 
duft through Lie to enable us to overcome 
the World. But what ſhall become of this pra- 
ni ſed Victory if the Conteſt muſt be ſo long de- 
pending x? J anſwer, Sir. If I might ſup» 

ſe you to be a Chriſtian, and that your 
Doubts concern only ſuch Matters of Belief as 
are uſually controverted among Chriſtians, you 
are already fafe. You have that Faith which 
will enable you to overcome the World. For 
as to all other Points over and above thoſe 
which I have mentioned, and which every 
Chriſtian, as ſuch, muſt be ſuppoſed to have 
received and be perſuaded of ; though they 
may affect the Harmony and Perfection of the 
Chriſtian Syſtem, or the Peace and Order of 
the Church in the Government thereof ; and 
upon this Account may merit the Regard of 
reaſonable Men : I do not apprehend that they 
much concern the moral Conduct. And there- 
fore, you may, obſerve, there are good Men of all 
dects and Perſuaſions. But as I am afraid this 
is not your Caſe; we are to ſuppoſe that the 
Matter under Examination is, whether a Man 
ſhall be a Chriſtian or not a Chriſtian. In this 
Caſe it is certain that the honeſt Enquirer can- 
not have Faith, till he ſees the proper Evi- 
dence ; and how long he may be in diſcover- 
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626) 
ing this no body can tell. What has he then, you 
to direct his Conduct? Iwill go one Step 
lower and fay, — Natural Religion. If a Man 


believes that there is a God to whom he is ac- 
countable, he cannot want Arguments for a 


rational Conduct; and if his moral State falls 
ſhort of that Strength and Stability which it 
will receive from the Hopes of the Goſpel, he 
muſt be contented with it, ſuch as it is, till the 
better Hope comes ; and, no Doubt, God will 
be contented with it too. If my Son owes me 
a Sum of Money, and, to qualify him to pay 
it me, I put him into a Way of getting an 
Eſtate, I muſt have Patience till the Means 
can work; and if through want of Capacity 
the Project ſhould fail, I muſt be contented to 
loſe my Money. You will puſh the Matter 
now perhaps to the uttermoſt Point, and fay, 
that the Enquiry is not, whether a Man ſhould 
be a Chriſtian or not a Chriſtian, but whether 
he ſhould have Religion or no Religion. What 
has he to ſecure his moral Conduct now? I 
grant you, Sir, he has nothing. But you muſt 
permit me to be of Opinion, that there are 
few, if any, ſuch reaſonable Creatures, of Gov's 
making. A ſpeculative Man may, perhaps, 
make himſelf an Atheiſt ; but Gop never 
makes Atheiſts except when he makes Fools, 
But if there is that Man on Earth, who, by 
the moſt honeſt and diligent Uſe of the Rea- 
ſon that God has given him, cannot find out 


his Being or his Providence ; which do you 
| think 
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think moſt reaſonable ; that Gop ſhould adjuſt 
the Meaſures of his Government to this ſingle 
Caſe, or to the general Caſe of Mankind, ho 
think and judge in a different Manner? If a 
Potter among a Variety of ſizeable Ware ſhould 
make one miſhapen Veſſel; I ſuppoſe he 
would ſet it afide for it's proper Uſe, and not 
turn the reſt out of Doors, becauſe it cannot 
be made to ſtand with them in right Order. 

I beg Pardon, Sir, that I have taken up ſo 
much Time in conſidering this Part of your 
Letter, which appears to me to be not very 
material ; and yet, ſo far as I am able to judge, 
here lyes the main Strength of your Argument. 
You think it a Reproach to Religion that we 
are left to learn it in the ſame Way by. which 


we are to be taught every thing elſe ; where- 


as, in my ſimple Apprehenſion, it would ra- 
ther have been wonderful, if we had been to 
have learned it in any other. And what is the 
Reaſon, Sir, for this Diſtinction you give to 
Religion, that the Hand of Parent or Maſter 
muſt have nothing to do in it? Nay, that we 
muſt not ſo much as employ our own Thoughts 
and Reaſon about it? Why——we ſhall be 
filled with Prejudices—we ſhall be diſtracted 
with Doubts—we ſhall never know where or 
when to fix; and if we heſitate, we ſhall be 
involved in horrible Degrees of Guilt ; we are 
required at the Peril of our Souls to be in the 
right *; for he that believeth not ſhall be damned 
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( 28 ) 
beg Leave to repeat it, Sir, that when the 
Means fail, through any unavoidable Incapa- 
city in the Subject; be it from any natural De- 
fect, or be it that Cuſtom and Uſe has intro- 
duced a Kind of ſecond Nature; the Caſe will 
always be in the Hand of Gop, who knows 
how to make the proper equitable Allowances, 
and will as certainly do it 'as he is juſt and 

| . Had any Chriſtian Divine given 6 
rſh an Interpretation of this penal Law, to 
throw Terror upon thoſe who differ in Commu- 
nion from him, what would you have faid? 
But you, it ſeems, may do that to ſerve the 
Cauſe of Infidelity, which it would be un- 
warrantable for any one elſe to do to ſerve any 
other Cauſe. In your Account it is a wicked 
Thing to teach any Man Religion till he has 
attained. ſuch Ripeneſs of Judgment as will 
qualify him to examine it. Is it not as wicked 
a Thing to teach him Irreligion? May not 
the Mind be as eaſily prejudiced againſt Reli- 
gion as for it? No doubt, With what De- 
cency then, Sir, do you apply yourſelf to me? 
Why am I ſingled out to be made the Sub- 
ject of your Experiments, who am but a raw 
Academic; and if I have Underſtanding ſuita- 
ble to the Meaſure of my Years, am certainly 
not yet furniſhed with the neceſſary Materials, 
to enable me to decide upon a Point which has 
exerciſed the Thoughts and the Pens of the 
wiſeſt and moſt experienced Men? - You fay 
yourſelf, that without ſome very 2 
1 | cqui- 
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Acquiſitions of Learning, it is impoſſible to gi us 
N 2 onal — at all in ge 5 1 
think therefore, Sir, that if you meant that 
my Reaſon ſhould determine me in this Caſe, 
you muſt upon your own Principles have 
thought yourſelf bound to have waited a more 
proper Seaſon. But if the Strength of your 
Art lyes not in convincing my Reaſon, but 
in taking Advantage of my Weakneſſes and 
Paſlions ; it muſt be confeſſed that you have 
choſen the very critical Moment. To go on, 
You ſay, 


. 
6. Were e that our doubting Diſci- 
pe ſhould not be in the mean time at this ſup- 
poſed Loſs for bis Duty on any Occaſion ; let his 
natural Obligations, as he may pretend, be ne- 
ver ſo obvious and ſelf-evident, and his Practice 
never ſo ſtriftly conformable ; what if without 
this previous. Acquiſition and devout Temper I 
contend for the beſt of Lives is no Circumſtance 
to recommend or qualify us for any Regard from 
the Throne of Grace? Good WoRKks DONE 
BEFORE FAITH, and without the ſpecial In- 
fuence of this ſanftifying Principle, are ſo far 
from being accepted in tbemſelves as the Terms 
of a complete Obedience, that they do not ſo much 
as put Men into a nearer State for Favour, or 
a Capacity of being the ſooner enlightened ; they 
% not, as our Church expreſſes it, MAKE 


® 5,18. 
MEN 


( 30 ) 


MEN MEET TO RECEIVE GRACE, The ov. 


atteſt Obſerver of the moral Law is a vile and 
wretched Sinner-in God's Account as long as he 
proceeds by human Lights and Moti ves, and 
upon the Strength of mere Ethicks only. Nay, 
even his moſt virtuous Actions themſelves are 
highly criminal and diſpleafing to God as long as 
be continues in ſuch a Diſpoſition of Mind, as 
| They are undoubtedly of a Nature corrupt aud 
unregenerate*, The fingle Point to which this 
Paſſage can pertinently be applied is, whether 
ſuppoſing a Man not to believe through ſome 
unavoidable Impediment, a right Conduct 
formed upon the Principles of natural Reli- 
gion, will not be ſo far accepted of Gop as to 
fave him from the Penalties of the Law, 
threatned againſt Unbelievers. If it will not, 
Enquiry will be a dangerous Thing; and if 
we will have Faith, we muſt have tt before 
we can ſee Reaſons for believing. This, 281 
apprehend, is the Abſurdity you would charge 
upon the Goſpel ; for you ſay, in Effect, that 
natural Religion with all it's Fruits will ſtand 
a Man in no Stead, And hence you infer, 
that we muſt be provided of our Creed, not 
only without reaſoning about it, (which you 
fay is utterly inconſiſtent with the Pretenfions of 
all ſuch as call themſelves Chriſtians) but even 
before we are warranted to pray ſo much as far 
Faith itſelf, i. e. in other Words, before wt 
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llieve ; for if I pray for Faith, it is to be pre- 


ſumed, that as yet I have it not. Theſe are 
ſtrange Notions, Sir; and the Goſpel will de- 
erve all the Contempt you beſtow upon it, if 
you can find them there. But how do you 
prove, that natural Religion will ſtand a Man 
n no Stead ? Why, by appealing to an Article 
of the Church of England, which fays, that 
Works done before the Grace of CaRIsT, are 
wt pleaſant to God, nor do they make Men meet 
1 receive Grace. I am not Divine enough, 
dir, to ſettle the preciſe Meaning of this Ar- 
ticle. It may poſſibly be this, that our beſt 
and moſt perfect natural State is ſo defective, 
that we cannot plead Acceptance with Gop, 
without his free, undeſerved Mercy in the Par- 
don of our Sins; which I think is true. But ſup- 
poling the Doctrine of the Article to be as you 
would repreſent it, what would be the Conſe- 
quence? Are you of thoſe who think it reafon- 
able to ſet down the Deciſions of a particular 
Church as the Standard of the Chriſtian Doc- 
ine? For Decency you do indeed quote a Text 
of Scripture ; hat ſoever is not of Faith is Sin. 
but you cannot, I apprehend, lay any real 
dtreſs upon this, which even I (unſkilled in 
the Scriptures as I am) can fee is nothing to 
the Purpoſe. The Apoſtle was ſpeaking of 
ating certain Meats, concerning which the 
Queſtion was, whether they might lawfully 
be eaten or not. In theſe Caſes he 5 

t 


(632) 
that every Man ſhould take Care to ſatisfy his 
own Judgment, and not do any thing unper- 
ſuaded of the Lawfulneſs of it. I know and 
am perſuaded that nothing is unclean or 17. 
SELF; but to him that ESTEEMETH any thing 
fo be unclean, TO HIM it is unclean. Rom. xiv, 
14. To eat whilſt I doubt whether I may 
lawfully eat or not, is not of Faith; and what- 

fever is not of Faith is Sin. Ver. 23. What 
Tendency has this to ſhew that God wil 
damn Men for their moſt innocent Miſtakes; 
or that the beſt Faith they can get, the beſt 
Life they can lead, will be of no Account if 
in all Points a Man believes not aright? If you 
know of any other Text that fays this, pro- 
duce it, and it ſhall be admitted. But to fay 
that the Church of England teaches this is ſay: 
ing nothing. For if it were true that this is 
the Senſe of the Article (which I verily be- 
lieve it is not) I would anſwer as I have al: 
ready anſwered in another Caſe ; It is more 
reaſonable to give up the Article than the 
Goſpel. You go on, 


7. The Generality of Apprehenfions exteml 
not beyond a SIMPLE PROPOSITION ; and ar 
thrown out at once at the very Mention of ir. 
troducing a MEDIUM—— And what an inju- 
rious Repreſentation, what an arbitrary Imagt, 
is this then of our wiſe and good Creator, t- 
quiring a juſt Judgment of Things, and n 


giving Abilities to judge at all | —— Ag 


my 1 

The Nature of the Evidence of Religion in your 
rational Way being founded entirely on the Cre- 
dit and Antheutiencf of Hiſtory, a very cri- 
tical Point to pronounce upon ; it is impoſſible, 
without a good natural Turn for Reaſoning, and 
even ſome very . conſiderable Acquiſitions ofe 
Learning ju gy: to give any rational De- 
cifion at all in the Caſe. Whereas, how few 
are there that Nature has endowed with theſe 
proper Talents; and how much fewer whom 
their Education has adapted for any ſuch Taſę *? 
Will you pleaſe to conſider, Sir, to whom and 
for what Purpoſe you are writing? You ad- 
dreſs yourſelf to ME who am bred to Letters, 
with Intention to diſſuade me from examining 
oy Religion. By what Argument ? Why, by 
telling me that few are qualified cither by 
their natural or acquired Abilities for ſuch a 
Taſk. What is this to MR? If my Father's 
Groom or his Footman is not qualified to ex- 
amine his Religion ; I hope his Son may, upon 
whom he has beſtowed a liberal Education. 
Why muſt I pin myſelf down to their Mea- 
ſure, and be that by Choice which they are by 
the Nereſſity of their Condition? As I told you 
before, Sir, I am not at preſent furniſhed with 
the neceſſary Helps to qualify me to decide 
upon this Queſtion. But I may be in due 

ime if you will pleaſe to let me alone, and 
not beat me off from my Scent. But I ſee your 
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Drift very .ckearly. You are now doing that 
very thing which you are angry at my Parents 
for having done; fore/talling my Opinion 
and what you would inſinuate is, that Chriſti. 
anity cannot be a reaſonable Religion, becauſe 
the Evidence of it is not level to the Capacities 
of all, nor, comparatively, of many, who 
are called to receive it. By your own Con- 
feſſion, Sir, this Objection does not at all af- 
fect the Nature of the Evidence, which may 
in itſelf be good and ſufficient, how few ſo- 
ever there be who can fee to the Bottom of 
it. This, I fay, you yourſelf allow ; for thus 
you argue: I is by no Means ſufficient that 
your Argument be indeed concluſive 1N ITSELF, 
unleſs you can adapt it effeftually to my Under- 
ſtanding too, and make it concluſive To Mr. 
It muſt be upon ſuch a Connexion only that all 
my Duty in the Caſe can poſſibly be grounded. 
For in what Relation can any thing fland to me 
of which I have no Perception? Your Muſick 
may poſſibly be juſt in it's Kind; but as long as 
Tam naturally deaf, it is impoſſible for you t6 
expect that I ſhould ever pronounce it ſo from my 
own Knowledge. All this is right, Sir. No 
Evidence in the World can induce an Obliga- 
tion to believe any farther than ſuch Evidence 
is or may be ſeen and apprehended to be con- 
cluſive: Nor will Gon condemn any Man for 
not doing Impoſſibilities; though you are fo 
candid in your Judgment as to charge Chriſti- 
anity with this Abſurdity. But when 5 
wou 
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[38] 
would infer from theſe Principles, that Chriſti- 


anity 1s not a Religion calculated for general 
Belief, your Concluſion fails; for though the 
Bulk of Mankind are not qualified to trace 
up it's Evidence to it's original Source, and to 
view and conſider it in all it's Parts; they 
may be qualified to diſcern /o much of it, as 
will ſuffice to give them a rational Satisfattion ; 
and if they do, the Effe& of their Faith, as 
it regards their Conduct, will be to. all Intents 
and Purpoſes the ſame. You, Sir, conſider 
the Bulk of Mankind as mere Stocks or Sta- 
lues; uncapable of any ſort of rational De- 
duction. The Generality 75 Apprehenſions, as 
you ſet them forth, extend not beyond a ſimple 
Propoſition, and are thrown out at once at the very 
Mention of introgucing a Medium. This Matter, 
dir, may ſoon be brought to Trial if you 
have a Mind to it, Step into the next Tradeſ- 
man's Shop you come at, and aſk him whe- 
ther he can ſtand the Sight of a Medium, or is 
accuſtomed only to /imple Propoſitions. He will 
think you perhaps to be a very odd Gentleman, 
for talking to him in a Language which he does 
not underſtand; but ſhould you gravely explain 
yourſelf and aſk ; whether from certain Rules 
well known and underſtood, he does not dravz 
certain or probable Coneluſions; whether he can 
carry on his Trade without underſtanding Num- 
bers and Proportions, without computing Loſs 
and Gain, and the like; he would certainly con- 
dude you to be mad. There is many a Man, 

F 2 Sir, 
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Sir, that was never taught Latin or Greek, 
that in any common Affair of Life can make 
as ſhrewd Work with Premiſes and Conclu- 
fions as I or you can. And why then, when 
Religion comes to be the Subject of their 
Conſideration, muſt they be ſuch very Fook, 
bat becauſe it ſuits your Purpoſe to make them 
ſo? Should you aſk the meaneſt and moſt 
illiterate Man in your Pariſh why he thinks 
himſelf bound to obſerve the Laws of CuRisr, 
he will or may tell you ; becauſe he was a Pro- 

het ſent from Gop. If you aſk yet farther, 
e. he knows that Ixsus was a Prophet, it is 
likely he may anſwer in the Words of Scrip- 
ture, which he reads, or hears read to him 


every Sunday, that no Man could have done 


thoſe Works which he did except Go had been 
with him, If you ſtill aſk how he knows that 
the Scriptures are a true Hiſtory ; he can go no 
farther with you than to ſay, that he has always 
been taught to receive them as ſuch, and that 
every Body elſe believe them ſo to be. If you 
think, Sir, that there is no Reaſoning in this, no 
Uſe of Mediums; put the fame Queſtions to a 
Parrot, and ſee what Anſwer you will receive. 
But, in my humble Opinion, this is as truly are- 
tional Faith, as the Faith of the moſt learned 
| Man in the World. For what can the greateſt 
Scholar ſay more? Why if you queſtion the Au- 
thenticalneſs of the Scripture; he will be able to 
examine it's Pretenſions by the ordinary Rules 
of Criticiſm, and upon his own Judgment 

on 
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on the Caſe, pronounce and evince the Evi- 
dence to be good. This will ſhew, that the 
learned Man has a more exten/rve View of the 
Evidence than the unlearned Man has; but it 
will not ſhew, that, whilſt the Faith of the 
one is a rational Faith, the Faith of the other 
is a Faith founded upon 79 Reaſon af all. The 
one is as much a rational Faith as the other, 
but it comes by a different Medium, The 
Man of Learning ſees the Authenticalneſs of 
the Scriptures by critical Rules; the illiterate 
Man, by the Medium of publick Judgment and 
Conſent, 1 

I expect, Sir, now to be told, that the pub- 
lick Judgment is not infallible. No more, Sir, 
is my Judgment or yours. But if it is the beſt 
Rule you have to go by, you muſt be content 
with it, and ought to be to. Will you deny 
that the publick Judgment is in any Caſe, a 
ſufficient Ground for a juſt and a reaſonable 
Conduct? If you do; you will deny in Fords 
what you confeſs by a hundred Actions of your 
Life. The Judgment of ane Man is of much 


leſs Weight than the publick Judgment. Will 


you not, therefore, take a Preſcription from 


your Phyſician, becauſe he cannot make you 


a Judge of the Rules of his Art, and proye to 
your Satisfaction, that he adminiſters to you 
properly? In Arts and Sciences, the top Ma- 
ſters may be able to trace every Rule up to its 


firſt Principles. But lower Geniuſes muſt take 


many Things for granted which they cannot 
ſ | prove, 


(8) 


prove. And if you will not allow this to be rea. 
ſonable in Religion too; be ne, to conſidet 
how far your Argument will carry you. The 
Conſequences you are fo much afraid of, ate 
but the natural and neceſſary Reſult of the 
Diftance in which we ſtand from the fr 
Source of Inſtruction. Chrift and his Apoſtles 
had immediate Communication with Gop. By 
them the World was to be inſtructed. Thoſe 
to whom they could apply perſonally, they 
taught by Word of Mouth ; and when they 
died they left their Mritings as a landing Evi. 
dence of the Faith they delivered, to be hand- 
ed down (like all other Writings) from Gene- 
ration to Generation. This was all they could 
do; this is all that Gop can do; unleſs he 
ſhould perpetually interpoſe by Miracles, and 
communicate himſelf to every Individual by 
immediate Revelation as he did to them. Your 
Objection therefore holds as ſtrong againſt any 
traditional Revelation ro He can be given, 
as it does againſt the Chriſtian Revelation; 
which you acknowledge, and, indeed, inſt 
upon. In your way of reckoning there can 
be no Foundation for a rational Faith, unlels 


there be a Foundation for a perfect Unanimity 


of Opinion, grounded upon a full Sight of 
the Evidence, alike in ALL ; and this you fay 
(and you fay very truly) there cannot be with- 
out a conſtant and particular Revelation in- 


17 red ſeparately and ſupernaturally to every 
1dividual *, But upon what Account, Sir, 
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will you deny to Gop, a Privilege which he hath 
imparted to the meaneſt of his rational Crea- 
tures * My Friend may communicate his 
Mind to me, by Letter or by a Meſſenger ; 
but Gop, it ſeems, can, in no caſe, acquaint 
me with his Vill, unleſs he comes to me him- 
ſelf ! Can you ſhew a Reaſon for this Differ- 
ence? You ſeem to take it for granted, that in 
giving a Revelation for general Uſe, it muſt al- 


ways be the Intention of Providence, that ALL 
Men abſolutely ſhould be convinced; and that 


too upon the /ame Vie of the Evidence. Un- 


leſs this is the Caſe, you have no Notion that 
Revelation can be a reaſonable Thing. But 
this is ſuppoſing a Thing that can never be 
proved. The Intention of Providence muſt 
correſpond with every End of Gop's Govern- 
ment ; and how can you tell that it may not 
as well ſuit with his Wiſdom in the Govern- 
ment of the World, to give a Revelation, which 
ſhall be propagated by human Means, and con- 
ſequently ſubje&t to the Lot of all other hu- 
man Things; as it would, to give it in any other 
Way by which it ſhall certainly and uni- 
der ſally obtain it's Effect! He that gave us 
Underſtanding and Will, no Doubt foreſaw 
the natural Conſequences, He knew that 
the Goſpel would not be received by all. 
That ſome would want Capacity; others 
Means. That ſome would be heedleſs and 
unattentive ; others drawn away by their Luſts 
and Paſſions. And how do you know, Sir, 

that 
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that it is not agreeable to the wiſe Views gf 
Providence that it /ould be fo ? Do you 
know what are the Views of God's Proyi- 
dence? Are you able to govern the World bet- 
ter than HER? — But this is not the whole 
Difficulty. For if Religion cannot reaſonably 
be offered to Mankind but in ſuch a Way, as 
that the Ignorant and Unleatned ſhall not be 
obliged to take Counſel of the Wiſe; in ſuch 
a Way, as that the whoſe Reaſoning upon the 
Caſe, ſhall be alike open to Men of all Ca- 
| pe ; give me leave to ſay, that there can 
no ſuch thing as a reaſonable Religion either 
revealed or natural, You tell me, Sir, that 7h: 
Evidence of Religion, in the rational Way, i, 
founded entirely on the Credit and Authentic: 
neſs of Hiftory ; which ſhews your Objection 
to be levelled preciſely againſt revealed Religion; 
for natural Religion has no Dependance upon 
the Credit of Hiſtory, That would have been 
juſt the ſame if the Scriptures had never been 
written to be a Subject of Diſpute. But if re- 
vealed Religion be not therefore reaſonably 
offered, becauſe few are qualified to trace 
it's Evidence up to it's firſt Principles; neither 
is natural Religion for the ſame Reaſon. Na- 
tural Religion reſts upon the Belief of a Goo 
and a future Judgment. But Men of ſubtile 
philoſophical Heads may perplex theſe Queſti- 
ons with Difficulties, which the Bulk of Man- 
kind are by no Means qualified to enter into. And 


the practical Duties of Religion; are they al 
| Clear 
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tlear to Every Capacity, beyond Poflibility of 
Contradiction? You ſhall anſwer yourſelf : Eter- 
nal Relations, moral Differences of Things, and 
a preciſe Delineation of the Religion of Nature, 


ſeem readily to occur, ALL as ſo many indiſpen- 
fable Articles to be treated of. And are theſe, 


however certain in themſehves, ſuch obvious 
Truths as can never poſſibly appear otherwiſe, 
and from which it is not to be ſuppoſed any one 
aan poſſibly deviate, or withhold bis Aſſent *? 
How then (may you as well argue) can that 
be a rational Faith, which a Man cannot ſhew 
to ſtand clear of reaſonable Objections? And 
how (may I as well put the Queſtion) can a 
Man fatisfy himfelf that there is no real Weight 
in ſuch Objections, but from the publick uni- 
verſal Fudgment concurring with him in his 
Belief ? 

Take the Thing, Sir, in this Light, and 
you will be at Eaſe about ingenious Applicati- 
bns of myſterious Prophecies and their References 


——about learned and profound Calculations of 


Daniel's Yezks—and about the excellent Ana- 
logy of Reaſon and Revelation lately communt- 
cated. I do not wonder at the Contempt with 
which you treat theſe Writers for their laud- 
able Endeavours to throw Light upon the Evi- 
dences of our Religion; ſince I find you conſi- 


der theſe and ſuch like Lucubrations as Proofs 


whoſe Force we are BOUND TO ADMIT as cal- 
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culated for the GENERAL and READY Uſe of 
ALL thoſe to whom the Precept of Believing is ad. 
dreſſed. But according to my ſimple Reaſon 
theſeWritings are offered to the World with no 
ſuch View. They are addreſſed to thoſe, and to 
thoſe only, who can underſtand and be in- 
ſtructed by them. As to thoſe who cannot 
they may let them alone, and be nevertheleſs 
reaſonable Chriſtians, It ſeems that however 
you may honour the ſagacious Authors of theſe 
new Lights for their particular Diſcoveries, 
you cannot but draw to yourſelf very different 
Conſequences from thoſe they ſeem to expett 
from the Propoſal of them; and that inſtead of 
availing to convince you of the Truth of any 
particular Syſtem of Religion, they have a juſt 
contrary Effect. This may be very true, Sir, 
and no Diſcredit to theſe Writers, or to their 
Lucubrations. For (as you very juſtly ob- 
ſerve) the beſt of Arguments are liable to have 
greater or leſs [and I may add, good or bad] 
Effects, according to the different Hands they 
fall into*, But your Reaſon, if you pleaſe ! 
Why, they /ugge/t trongly that ſuch a Poſition 
can never be that neceſſary Truth, which ſtands 
in Need of any ſuch far-fetched Apologies, and 
laboured Accounts, to reconcile and explain it. 
That is to ſay ; That religious Syſtem cannot 
be a reaſonable one, or reaſonably offered to 
the general Belief, whoſe Evidence is ſuch as 


.. 


any 
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any Man may miſtake; ſuch as may be ſo ob- 
ſcured by Length of Time, as to want clear- 
ing; ſo perplexed by Doubts or Difficalties as 
to want opening or defending ; becauſe in ſuch 
Attempts as theſe you muſt ever riſe above the 
Reach of vulgar Apprehenſions. Now, Sir, 
if this is a right Way of judging, I fay it once 
more, that there can be no ſuch Thing in Na- 
ture as a reaſonable Syſtem of Religion ; be- 
| cauſe any Syſtem you can propoſe will be 
liable to the ſame Inconveniency. But for 
God's Sake, Sir, why is it an Objection againſt 
Religion intended for Men, that it is made to 
ſtand the common Chance of all human Things? 
If a Man muſt rely upon the Judgment of 
others for the Evidence of his Faith (as it is 
certain the Bulk of Mankind muſt) he may 
be miſled ; he may be deceived. Very true; 
And ĩs it not ſo in every Thing elſe? If the Can- 
didates for Heaven (as you are pleaſed to 
expreſs yourſelf) were all Philoſophers and 
Scholars ; this I perceive would have con- 
tented you. But they are not all Philoſophers 
or Scholars; And what then ? Does it follow that 
they ſhould have no Religion ? None they car 
have, if no Syſtem of Religion can reaſonably 
be offered to them. But where is your Medium 
now to connect the Premiſſes with the Con- 
cluſion ? All Men are not Philoſophers or 
Scholars; therefore no Syſtem of Religion can 
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6 e & offered 60 all. The Reaſon, Sir, 
I fay, is wanting; and you may take your qwn 


Time to conſider what it muſt be. But pray 


let me hear no more of your damning Scheme, 


which you would not bear to hear of from 
any Body elſe if offered with any Degree of Se- 
riouſneſs. If you could make good what you 
have io poſitively aſſerted, and which, by your 
own Confeſſion, lyes at the Bottom of all 
your foregoing Reflections, that though the 
Providence of Gob hath left Mankind no other 


Way of coming at the Knowledge of Religi- 


on, but what will lay him open to Miſtakes, 
yet the Goſpel ſubjects the moſt honeſt and 
diligent Enquirer, if he is in the Wrong, to 
everlaſting Puniſhment ; I ſhould, as J ob- 
ſerved to you before, have nothing to offer in 
it's Defence. But to proye this, you muſ} 
ſhew a Reaſon why the Law of the Goſpel is 
not intitled to the ſame equitable Conſtruction 
that all other Laws may challenge ; and when 
you have done this I will give up the Point. 
But whilſt I am convinced that Gop has al- 
ways the Diſpoſal of his own Favours in his 
own Power; and that though he has tied 3 
down by Conditions, he is by none fo tied 
down himſelf as not to be at Liberty to make 
Abatements for the Imperfections of his Crea- 
tures, and to deal by them as he ſees right and 
fit; I can ſee no more Inconveniency in ſup- 
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ſing that God ſhould have given to Mankind 
a Syſtem of Religion, which, through human 
Defects, may fail of it's End in Multitudes of 
Inſtances; than I do in believing (what I cer- 


tainly know to be true) that he hath left every 


Means of providing for our Happineſs, in this 
World, liable to the ſame Uncertainty. If Pro- 
vidence may be juſtified in one Inſtance, it 
may be juſtified in both; if in neither, there 
is an End of Providence: And this is com- 
monly the Upſhot of ſuch Speculations; to 


impeach the whole Scheme of Gop's Govern- 


ment, and to pave the Way for ab/olute Atheiſm. 
Your remaining Objections it ſhall ſuffice to 


throw all together in their general Heads only. 
You ſay then; 


8. Suppoſe our rational Enquirer has happi- 
ly laboured through all Impedi ments to his Wiſh ; 
and is confirmed at laſt beyond all Remains 
of Doubt and Scruple in his religious Perſua- 
fions ;—a Faith thus built upon Syllogiſms will 
never anſwer it's Ends—nor ſerve to produce 
any of thoſe known and ordinary Charafter- 
iſticks that are given us to diſtinguiſh the true 
Believer. Why? Why —zf will prove too cold 
too changeable—1t will not adminiſter true 
Comfort in the Refleftion—1t will not be of Force 
ſufficient to command our Paſſins——much leſs 
to make us ſuffer Martyrdom & If by the 
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firſt Obſervation you had meant only to re- 
buke the fierce intemperate Spirit of ſome Zea- 
lots in Religion, who can bear no kind of Op. 


poſition or Contradiction, how modeſtly ſoever 


it may be offered; I ſhould have found no 
Fault with it. If by the ref, your Intention 
had been only to ſhew, that when Reaſon has 
done it's uttermoſt, and we have all the Satis. 
faction about our Faith, that a juſt and a rea- 
ſonable Evidence can give; yet till, in order to 
ſubdue our Paſſions and to keep us ſtedfaſt in our 
Duties under every Circumſtance of Life, there 
will be Need of the Aids of Gop's Grace; you 
would have ſaid no more than what all Chri- 
ſtians confeſs and contend for. But if your 
real Intention is to inſinuate, that the Evidence 
of Religion, when brought to a rational Exa- 
mination, will be found inſufficient to ſupport 
ITSELF, and conſequently the Duties it en- 


joins; and that the more a Man knows of it 


the leſs Cauſe he will find to place any Re- 
liance upon it; I have a Right to look upon 
all this as an Abz/e upon Religion, till you 
can bring ſome ſubſtantial Reaſon to juſtify 
ſuch an Imputation. Pardon me, Sir, if I fay 
I cannot be/zeve that you expreſs to me your 
real Sentiments in ſuch Aſſertions as theſe ;— 
That the higheſt Degree of moral Aſſurance will 
never be a ſufficient Balance for PRESENT Temp- 
tations * — That we ſhall hardly be induced t0 


. 30, 
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quit what we actually FE EL, for any Jeſs Con- 
fderation than ſomething which we actually 
xnow—That our Reaſon bids us not part 
with the Good we have, to truſt to Futurity for 
amends, if there be the LEAST POSSIBILITY 
of our being diſappointed}. I cannot, ? fay, 
Sir, believe you to be in earneſt in this, be- 
cauſe it is ſo flat a Contradiction to every 
Thing that we ſee and know of the human 
Conduct. And therefore, Sir, I look upon it 
only as a mere Compliment ; a Flouriſh of your 
Pen; when you tell me, that you 0:// 
readily grant me all the moral Certainty in the 
Proofs | of Religion] that I can diſire; and far- 
ther, that this is indeed the HIGHESTH DEGREE 
of rational Evidence, that the Nature of the Sub- 
ge can poſſibly admit :; becauſe if you really 


| did allow to Religion the 7%, Weight of moral 


Certainty, it might be hoped, that you would 
very readily apprehend that Faith, founded 
upon ſuch Certainty, might have Force enough 


to engage us to a ſuitable Practice; and that 


we might fee Reaſon ſufficient to induce us to 
quit the preſent Good for the Sake of ſome- 
thing better o como, as we do in many other 
very important Inſtauces, where our Conduct 
can be grounded at n but upon a moral Cer- 
lainty, but many Times not even upon that. 
But how will this agree with what you have 


aid almoſt in the ſame Breath, viz. That 
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Bote ver forcibly ſuch an Evidence may operats 
for the preſent upon our Judgment, whilſt ay. 
ally under Conſultation — and induce us, at our 
ſpeculative Hours, to pronounce peremPptorily in 
Behalf of it's full Sufficiency—We ſhall jee all 
it's TRUE AMOUNT and WEIGHT 27 a juſter 
Light, at thoſe Seaſons when we expect to make 
De of it —and ſhall be apt to remember —that 
it is NOTHING MORE Zhan PRECARIOUS Cox. 
JECTURE, If I am to take your Meaning 
from this laſt Paſſage, and ſay, that the Evi 
dence of Religion 1s nothing more than pre- 
carious Conjecture; I can, upon this Con- 
ſtruction, (and upon 70 other) very eaſily re- 
concile it to myſelf how Faith ſhould be fo 
changeable a Thing as you affect to repreſent 
it; and I ſhall be ready to confeſs with you 
that the Martyrs of old, who ſuffered Death 
for their Religion's Sake, died lite Fools \. 
Which then will you ſtand by? Will you al- 
low, that Faith has the full Weight of moral 
Certainty on it's Side? If ſo, there is an End 
of your Objections. But if you will ſay that 
it is no more than precarious Conjecture; this 
is what I expect you ſhould prove. But what 
have you done towards this, Sir? Why you 
have thrown in my May certain preſumptive 
Obſtacles *, as you call them, to induce me to 
believe that the Evidence for Chriſtianity car 
not be a rational Evidence. Sir, theſe preſump- 
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tive Obftacles have been conſidered ; and I have 
given you my Reaſons why I think that they 
will, by no Means, bear the Weight you are will- 
ing to lay upon them, What have you then 
to do next? Why to produce the Evidence 
itſelf and ſhew that it is inſufficient. This is 
the Point with which (with great Submiſſion) 
you ought to have begun. You would prove 
to me that Chriſtianity cannot be a reaſonable 
Syſtem of Religion, nor therefore have a ra- 
tional Evidence to ſupport it. To what Pur- 
poſe ? Shew me wy that it Has not, and I 
ſhall be ſatisfied, How eaſy this is you per- 
haps may know better than I. The other, I 
am ſatisfied, is impoſſible. You may think, 
dir, perhaps, that I am not at preſent proficient 


enough in Learning to be a Judge of this Que- 


ſtion; and you will think very right. But 
why then will you fore/ta/ me? Why am I 
to be di/couraged from taking the proper Steps 
to qual:fy myſelf to be a Judge? This betrays 
ſome Suſpicion of your own Cauſe; and looks 
as if you was afraid that the Evidence (which 
by your making fo free with it, I ought to 
preſume you are well acquainted with your- 
elf) when it comes to be laid open and brought 
toa fair Trial, will be found to have a great 
deal more in it than you are willing it ſhould 
be thought to have. This then, Sir, I muſt 
inſiſt upon with you as a Demand of common 
Right, that you no more offend my Ears, till 
am in a Capacity to have my Under/tanding 

H better 


650 
better informed. But this I beg Leave to tell 
you before-hand, that whenever you think fit 
to come to the Point I ſhall expect ſomething 
more*than looſe and general Allegations, a- 


bout the Uncertainty of venerable Tradition 
and hiſtorical Records *, I think that hiſtori- 


cal Evidence may be ſo circumſtanced as to be 


a very rational Evidence; and ſhall therefore 
expect to have it made out to me very clearly, 
why the Scripture Hiſtory has not as good Pre- 
tenſions to be received as any other ancient 
Hiſtory. You treat the hiſtorical Wfadts of 
Scripture as mere Hear/ay, I want to have a 
Reaſon 4vþy you thus treat them. Neaſon you 
have, no Doubt; for he that will reject all 
Accounts of ancient Facts, merely becauſe they 
are ancient; is not a Man fit to be talked 
with? If he is confitent to his Principles, he 
will turn out a Fool in common Life, as well 
as a Sceptic in Religion. 
Your ſecond Propoſition comes now under 
Conſideration, which is, that zz 7s plain from 
Scripture, that no Appeal to the Underſtanding 
was actually ever made or intended to be mace 


by CHR1ST or bis Apoſtles; and to ſupport this 


you undertake to give us a plain Narrative of 


their Hiſtory as far as it relates to the Buſineſs 
of planting the Goſpel, and the Manner by which 
it was attempied*, You might have ſpared 
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yourſelf this Trouble. T have the authentick 
Narrative in my own Hands, where I read 
plainly and explicitly, that the Evidence which 
CHRIST and his Apoſtles offered to convince 
Mankind that they came from Gop, was 
the Evidence of Miracles. And is not an 
Appeal to the Evidence of Miracles an Appeal 
to the Underſtanding ? It may be your Belief, 
perhaps, that no Miracles ever were wrought 
in Confirmation of the Goſpel; and by the 
little Reverence you have ſhewn to the Scrip- 
tures I judge it ſo to be. But whilſt you ad- 
mit in the Argument that Miracles were 
wrought ; to deny that any Appeal was made 
or intended to be made to the Under/tandings 
of Men in the Way of Evidence, is a groſs 
Affront to common Senſe. For why were 
they wrought but to ſtand as Evidence ? Up- 
on any other Foot, they might as well have 
been wrought among Horſes or Mules as a- 
mong Men. To what Purpoſe do you fig 
geſt, that Miracles have been undoubtedly per- 
formed as well in Fawour of falſe Doctrines as 
true——that they concur only in contributing 
their Part jointly «with other concomitant Cir- 
cumſtances towards the raiſing all together a full 
and competent Evidence for our Reliance? Theſe 
duggeſtions would have been properly offered 
if the Point in Queſtion had been whether 
Miracles are a real Evidence, or how far, and 
in what Reſpect they are ſo. But admitting 
all you ſay to be true, it has not the leaſt 
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Tendency to ſhew, that Cu xis r and his A, 
poͤſtles did not appeal to Miracles as to a reg. 
ſonable Evidence of their Miſſion; an Aſſertion 
that muſt be ſhocking to every Man that has 
read his Bible, or knows any thing at all of 
the Matter it contains. To what Purpoſe then, 
again, have you ranſack d the New Teſtament 

to pick up Paſſages to prove what it is in- 
poſſible to prove? Alas! Sir, I have not the 
Talents that are neceſſary to qualify me for a 
Commentator ; but J have a common Degree 
of natural Senſe, and I do know (what every 
one who has but ſuperficially read the Scrip- 
tures muſt know) that CHRIST and his A- 
poſtles did in the fronge/t Terms appeal to their 
Miracles as Evidence; that is, in other Words, 
to the Under/tandings of Men; for how they 
ſhould judge of the Weight of this Evidence 
otherwiſe than by their Underſtandings, au 
may know, perhaps, but I can never be made 
to. apprehend. You muſt excuſe me there- 
fore, Sir, if I do not enter any farther into 
this Part of your Letter; as likewiſe if I en- 
tirely neglect your labour d Attempts to prove 
that ©; true Foundation of Faith, according 
to the Scriptures, is not Reaſon (with which, 
in 'your Account, Faith has nothing to do) 
but the Operation of the Holy Ghoſt irra- 
diating our Souls at once with @ thorough Con- 
auction. You mult, I ſay, Sir, excuſe me 
from meddling with theſe Matters ſo much 
| beyond 
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beyond my Reach; and I have the greater 
Right yet to demand an Excuſe, becauſe 
you ſeem to lay no Streſs upon them your- 
ſelf, You tell me, that you may paſſibiy in 
the Haſte of Your Zeal have laid yourſelf open. 
to Me unguardedly enough through the Courſe and 
Proſecution of your Argument — But you think 
it enough if the main Drift and Scope. tbe 
Argument may be allowed to be upon the whole 
maintained only with ſome tolerable Degree of 1 
Propriety, ſo as to carry JUST THE FACE OF 
SOME THING PLAUSIBLE ;z—— and you cannot 
| apprehend, that any $AGACious DIsCoveRY, 
- that you have poſſibly miſtaken or miſapplied any 
r of thoſe particular Texts that happened to occur 
b to your Memory upon this Occaſion (though, it 
y ſeems, you are far from being conſcious of 
e WW having left the leaſt Room for any ſuch Charge) 
u will at all avail to invalidate, and much leſs to 
le overturn what You have been endeavouring to 
- W cfabliſhb*, What you are conſcious to yourſelf, 
0 dir, or not conſcious, is nothing to me. But 
1 MW this frank, this open Declaration from you, 
e that neglecting the plain, fimple Truth of 
g W Things, your Aim has been to dreſs out an 
n, artificial Syſtem, which might bear ſome 
)) MW colourable Reſemblance only with your Senti- 
ments; would be enough to cure me, had I 
1- ever ſuch Inclination to examine your Autho- 
i nties. For ſhould I prove never ſo plainly, 
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that your U/ of Scripture is Abu; T ſhould 
be ridiculed as a ſagacious Diſcoverer, and 
reckoned, in Truth, little better than a Fool 
in undertaking uy to confute what you 
cannot poſſibly be preſumed to believe one Tit- 
tle of yourſelf, No, Sir! your ſtrong Hold 
lyes not here. Where then does it lye? You 
tell us yourſelf, I might inſiſt, that though I 
bad not been able to have produced any of theſe 
pofutive Authorities——1T might have relied with 
ALL SECURITY pon my PREVIOUS ARGU- 
MENT, fhat it was IMPOSSIBLE in the Na- 
ture of” the Thing. Again, Some other Scheme 
than your rational one, you muſt ſee yourſelf 
obliged to have Recourſe to, UPON THE SUPP0- 
SITION, I mean, that you muſt upon Reflection 
admit the Concluſtveneſs of all thoſe obvious Ex- 
CEPTIONS which have been raiſing againſt 
the PosSIBILITY of it *. Here, Sir, is every 
thing in Effect given up excepting the previ- 
ous Argument, upon which you reſt the Whole 
of your Cauſe; and upon which I have be- 
ſtowed all the Reflection I am capable of, 
without being able to diſcover any thing in it 
of Weight enough to alter my firſt Reſolu- 
tions. As you ſet out with an Air of great 
Security, ſo you conclude with Triumph, in 
your Recapitulation of the Argument, which 
I ſhall ſet down in your own Words, with 
ſuch Anſwers as will properly ariſe from what 
I have taken the Liberty to offer to you on 
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the Subject. Theſe Things then you ſay you 
have proved. 


1. That Reaſon can never poſſibly be that 

Principle which is to make all Men of one 
Mind. 
Anſio. Nor does Religion require all Men 
to be of one Mind. Faith is expected in 
thoſe and in thoſe only who are in a Condition 
to ſee Reaſons for believing. 


2. That ſuch Accompliſhments as require 
Time and Parts to attain can never be untver- 
ſally neceſſary. 

Anſw. Nor does Religion make them uni- 
verſally neceſſary. Gop requires Accompliſh- 
ments ſuitable to the Condition in which he 
has placed us; and nothing more. 


3. That Faith both as QUALIFICATION and 
for it's INFLUENCE 7s equally neceſſary at every 
Period of our Lives, and conſequently can never 
admit of our going through a Courſe of Proofs. 

Anſw. Faith as a Qualification 1s not equally 
neceſſary at every Period of our Lives. Be- 
fore the Uſe of Reaſon, it is not neceſlary at 
all; z. e. (for this is what you mean) neceſſary 
to fave us from the Penalties of the Law; nor 
is it neceſſary, in this Senſe, at any time after- 
wards, but according to Circumſtances. Nor 
is Faith equally neceſſary at all Times in Re- 
gard of zt's Influences; if you mean that the 

Influences 
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Influences of Faith will at all Times e- 
qually be expected or required from us. Where 
Faith cannot be required, it's fluences cannot 
be required; and that is the Caſe where the 
neceſſary Means of Faith are wanting, If 
you mean that Faith as a Cau/e is at all Times 
equally neceſſary to produce ſuch or ſuch Ef- 
fects in our Moral Conduct, this is true, but no- 
thing to the Purpoſe. This will not ſupport 
your Concluſion, that therefore Faith can ne- 
ver admit of our going through a Courſe of 
Proofs. All that follows is, that Faith de- 
pending upon Proofs not equally obvious to 
all ; it may happen, that all Men at all Times 
not being alike convinced, may not attain to 
the ſame Stability and Perfection as to their 
moral Eſtate, If there is any Abſurdity in 
ſuch a Suppoſition, ſhew me what it is. You 
have not ſhewn it yet, unleſs you would have 
us underſtand that as the Goſpel ab/o/utely re- 
quires Faith in all, fo it requires, in all and at 
all Times, the fame Degree of moral Per- 
fection; neither of which Aſſertions are true. 


4. That os our Virtue depends intirely upon 
Faith, our Belief can never poſſibly depend upon! 
our rational Conviction, the Privilege only of 
a few Students and Speculatiſts. 

Anſw. It is not true that our Virtue de- 
pends intirely upon Faith, nor does the Goſpel 
ſuppoſe any ſuch thing. Men may fear God 
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jesos Cukisr, as Carnelius did; and the 
Scripture declares ſuch Virtue to be accepted. 
Acts x. 35. Nor is it true that a rational Be- 
lief is confined only to Students and Speculatiſts. 
The meaneſt Chriſtian has a rational Belief, 
though not grounded upon the ſame View of 
the Evidence. But it is the /ame thing as to all 
the Purpoſes of a good Life, and, I will add, 
as to future Salvation and Happineſs, at leaſt 
for any thing that I or you can ſhew to the 
contrary. 


5. That it is impoſivle to conceive the leaſt 
Connexton betwixt the Notion of Duty, and aſ- 


ſenting rationally to any Propoſition, however 


ſtrongly ſupported. 


Anſw. It is very eaſy to conceive a Con- 
nexion betwixt the Notion of Duty and afſent- 
ing rationally. Every Man gives a rational 
Aſſent who believes upon reaſonable Evidence; 
and it is every Man's Duty to conſider and ex- 
amine ſo far as he is able, whether Religion 
has a reaſonable Evidence or not. He that re- 
jects Religion without ſuch Examination, is 
wilfully an Unbeliever, and as ſuch culpable. 


6. That Arguments are properly but Moti ves, 


ſubmitted to our Under/tandings; and that of 


Curſe it can be little leſs than a Contradiction 
in Terms to talk of our being obliged to LET 
them be conc luſive. 
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Anſw. No one talks thus but yourſelf. When 

I fay a Man is ohliged to believe, I do not mean 

to ſay, that he is bound to ſee Concluſions 

where they are not, or which he cannot ap- 

prehend. Obligation to believe preſuppoſes 

the Evidence as already apparent, or as appre- 

benſible. Where it is not ſo, no Man is or can 

be obliged; nor does Religion ſuppoſe him 
obliged, as I have fully ſhewn. 


7. That wherever Conſequences are to be 
regularly drawn, and there 1s a ſummoning of 
Evidence in the Caſe ; the Iſſue can neve, with 
any Certainty be foretold, and much leſs vnjoined 
and preſcribed, | 

Anfw. By whom cannot the Iſſue be fore- 
told? Not by Me, nor by Du. But it does 
not follow from thence, that Faith cannot be 
enjoined or preſcribed, i. e. to thoſe who db ot 
may ice the proper Evidence of it. This is all 
that Religion ſuppoſes, or common Senſe will 
admit. f 


8. That there is a val Difference betwixt 
the being of ſufficient. Force to ſupport a ſtrong 
Appearance of moral Probability in the Nature 
of Things, and the Fudgment of Men ſbecula- 
tively diſpoſed; and the being ſufficiently calcu- 
lated to EXTORT an Aſſent from EVERY ONE 
that hears it. And that, therefore, however 
plauſibly Chriſtianity may be enforced as aFACT, 
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it can never be true as a GosPEL in Virtue of 
any Arguments deduced from Reaſoning. 

 Anſw. Your Meaning is, that whatever 
may be ſaid to prove Chriſtianity to be true; 
it cannot be a Syſtem of Religion, intended 
for the general U/z of Mankind. If it is not 
this it 1s nothing, for ſuch it pretends to be; 
and that cannot be 7rue which does not truly 
anſwer the Character it aſſumes to itſelf. But 
your Reaſon, if you pleaſe. Why; it will 
not EXTORT an Aſſent from every one that 
bears it. I fo far differ from you in Judg- 
ment, in this Point, as to think, that if it id 
or could extort an Aſſent from every one that 
hears it, it would not anſwer it's proper Cha- 
racter. It offers Heaven as a REwARD to thoſe 
who believe and obey it; and therefore there 
ſhould be Room for Choice; that is, the Evi- 
dence ſhould be ſuch as, under the Influence 
of an honeſt and careful Mind, will /atrsfy 
Reaſon, not ſuch as offers Violence to Reaſon, 
bowſoever the Mind may be d:ſpoſed. You, I 
perceive, Sir, are diſpoſed to make yourſelf 
merry with this way of thinking; and are 
fure I muſt have the juſteſt Contempt for the in- 
genious Contrivance of abatins a Degree of 
Evidence to leave the more Room for the Merit 
of Voluntiers +. But laughing, Sir, is one 
Thing; reaſoning is another. Tell me truly; 
would you preſent your Son with fifty Guineas 
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for aſ/enting with you, that the Whole is great- 
er than a Part, or that a Square and a Tri- 
angle are different Figures? Or can you not 
diſcern a manifeſt Difference between the Be- 
haviour of one Son who accepts, and readily 
executcs his Father's Commands, conveyed to 
him by the Inſtruments uſual in ſuch Cafe, 
. and from which he can have no more than a 
moral Certainty; and another who would be- 
lieve neither his Servant, nor his own Hand- 
Writing, unleſs he came to him himſelf in 
Perſon to acquaint him with his Will and Plea- 
ſure. The Difference is viſible ; and the Rea- 
ſon of it is this. One Caſe ſhews a Will to obey; 
the other, a Diſpoſition to catch hold of every 
Handle to excuſe himſelf ; which is the true 
eſſential Diſtinction between a moral and an 
immoral Man. And yet ſuch, Sir, is the Sa- 
tisfaction you ſeem to require in order to make 
Faith a reaſonable Principle. For in your Ac- 
count there can be no reaſonable Faith with- 
out @ conſtant and PARTICULAR Revelatim, 
imparted ſeparately and ſupernaturally to EVERY 
Inpivipu Ar, as we have ſeen before. If you 
will not believe, Sir, upon any /awer Terms 
than theſe, I can ſee no Help for you. Na- 
tural Religion muſt go, as well as revealed. 
There is not that Unanimity ; there is not that 
Certainty ; either in the one Caſe nor in the 
other. 


9. That, 


6 


9. That, the giving all Men Leave to de- 
termine of the Goſpel, as the Matter ſhall ap- 
pear to their Reaſon, 1s, if it happen to appear 
otherwiſe than true, a Liberty entirely de- 
firuftrve of the very Notion of a true Faith, 
authorizing Infidelity in Form, and ſettling it 
upon the ſame Footing, in Point of Conſcience, 
with the Profeſſion of Chriſtianity 1tſelf. 

Anſw. This is your laſt concluding Stroke ; 
that the Goſpel infiſts upon Faith in all 4% 
lutely, upon Pain of Damnation. They are 
your own Words—the ſincere Diſbelief of one 
ſingle Perſon is evidently incompatible with the 
very Nature and Currency of our eſtabliſhed 
Law, an Aſſent to which is ſo peremptorily re- 
quired, under the heavieſt Penalty, of all Per- 
ſons, without any kind of Reſervation or Di- 
Ainction of Circumſtances 4. I freely allow to 
you, that as, by your own Confeſſion, the 
whole Fabrick of your previous Argument 
reſts upon this Notion ; ſo, the whole Streſs of 
my Replies rely upon the contrary Suppoſition, 
viz. That it is reaſonable to preſume, and in 
common Equity muſt be preſumed, that 
Gop will make proper Allowances for all in- 
voluntary Miſtakes; which is what you are 
pleaſed to call giving all Men LEAve to de- 
termine of the Goſpel as the Matter ſhall ap- 
pear to their Reaſon. The Diſpute is then at 
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laſt come to a very ſhort Iſſue. If your No. 


tion is right your Cauſe is good. If it cannot 
be ſupported you muſt give it pl for loſt. To 


your Reaſons then, as now o 
myſelf. | 

You ſay, in the firſt Place, that this Allow- 
ance is entirely diſtructive of the very Notion of 
a true Faith; which I do by no Means under- 
' ſtand. - Becauſe the Notion of true Faith muſt 
be the ſame, however it may pleaſe Gob 
to deal with Unbelievers. It is more to the 
Purpoſe what you fay in the next Place, that 


cred, I apply 


it authorizes Infidelity in Form. I think nt, 


Sir, To excuſe is one Thing; formally to au- 
thorige is another. But you have an Excep- 
tion to this. You tell me that to ſay that the 
Sincerity of a Man's Intention will acquit him 
of the Law, 7s as much as fo ſay— © You 
« will either do what God commands; or 
* take Care to come prepared to juftify your 
* Refuſal to his Satisfaction; never conjider- 
ing (as you go on) that all your Reaſonings of 
this Stamp are grounded upon the monſtrous 
Suppoſition, that God would enjoin a Thing that 
you ſhould be able to give ſolid and ſubſtantia! 
Reaſons for not complying with*. You tart at 
a Figure, Sir, of your own drefling up! There 
is nothing monſtrous but in your Manner of 
ſtating the Caſe. Gop cannot command any 
Thing to you or to me, ſpecially and abſolutely, 
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which either of us ſhall be able to give ſolid 
and ſubſtantial Reaſons for not complying with. 
This were to ſuppoſe that God may command 
what is unreaſonable. But God, as well as Man, 
may. give out a general Law, which ſome par- 
ticular Perſons, either always, or under certain 
Circumſtances, by ſome Accident, may be un- 
qualified to fulfil ; and in this Caſe, I ſay, that 
in Reaſon and Equity the Command cannot be 
underſtood as extending to ſuch Perſons——But 
you fay farther ; that this is ſerting Infidelity up- 
on the ſame Footing, in Point of Conſcience, with 
the Profeſſion of Chriſtianity itſelf. It is ſo, 
as to the Point of being a Tranſgreſſor, or 


not a Tranſgreſſor ; and if there is any Harm 
in this I ſhould be glad to be informed what 


it is — But you mean ſomething more; for 


you ſay elſewhere: 1f the Caſe of invincible 
Irnorance—be a Plea to be ever tolerated; and 
unccovenanted Mercy hes ſtill open to ſuch, as 
from ſome natural Impediment, are conſtrained 
to refuſe the Tender of a Saviour —What are 
become of all the PRiviLEGEs of the Pale? 
Where are the mighty Advantages arifing from 
the inliſting in the choſen Flock, i, this Heaven 
be once preſumed thus equally capable of admit- 
ting Out-lyers upon the ſame Footing, and al- 
lowed a common Receptacle for the Partizans on 
both Sides of the Queſtion? But how prepoſterous 
50 IMAGINATION #0 conceive, that at the tak- 
mg the laſt ſolemn and general Account of the 
Friends and Retainers of Chriſt, that when 


proper 
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Rewards come to be diſpenſed as due 4. 
mong jt his Followers, and the Mark of the Lamb, 
called for to be produced as the Charatteriſtic 
and Claim of the Elect, that the great Fudge of 
Hearts ſhould then actually declare in Fauuur 
likewiſe of the juſt Exceptions of Unbeltevers — 
and ſay; Well done good though unfaithful 
« Servant; thou haſt diſbelieved me from Pre- 
“ judices which I myſelf gave thee ; enter thou 
however into the Foy of thy Lord! *” I do 
not wonder, Sir, at your ſhifting the Appeal 
from Reaſon to the Imagination; at your laying 
out all your Rhetoric to colour over a Princi- 
ple fo falſe in itſelf, and yet efſentzal to your 
whole Syſtem. But you confound two Things 
which common Senſe muſt ever diſtinguiſh, 
What I fay is, that natural Equity will and 
muſt excuſe thoſe who diſbelieve the Goſpel, 
by Accidents which it was not in their Power 
to prevent, from the PENALTIEs of the Law; 
and if you can really think (what you pretend 
to believe) that it would be more agreeable ts 
Equity for Chriſt to deny (i. e. to condemn) 
fuch in their Turn before the holy Angels win 
have denied their Judge, in whom they had 
never the Capacity to believe; I have no more 
to ſay to you, but only this, that T am very 
certain that the Goſpel will not countenance 
you in any ſuch Opinion. But that ſuch ſhall 
be vouchſafed the ſame PR1viLEGES with true 
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3 n Believers, 
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V. Nor does the 

lay. Hau this Mat- 
r ſtands I, muſt ſeaye to Divines to ſettle; 
ut this I can ſce, that they are diſtinct Que- 
ons; and ſuppoſing it to be as you ſay, that 
incere: Unbelievers, as having equal peryonal 
Merit, will, in Purſuance of this Sort of Rea- 
fning, be admitted to the ſame Privileges with 
ſincere Believers ; what will you conclude from 
it? That therefore there could be 9 Reaſon 
for publiſhing the Goſpel? I „pee fo. But 
bow will you be able to ſupport this Conclu- 
fon? If an honeſt Mind ſets all Men upon 
the Level hereafter, may not the Goſpel, never- 
bbeleſs, be a Syſtem of Religion uſeſul and be- 
reficial to Mankind? Uſeful, I fay, to reform 


I their Manners, and to bring on ſuch a moral 


State of Things as is agreeable to the Dignity of 
luman Nature, which is the Perfection of hu- 
man Happineſs as well in this World as in the 
next, and may contribute more towards ac- 
compliſhing the Ends of Gop's Providence, 
than I or you can have any Notion of. If at 
Men cannot receive it, there are a great many 
lat may and do receive it, and thereby become 
better Men. And why muſt the World have 
been deprived of a general Benefit, becauſe ſome 
ſew are of ſo peculiar a Make that they cannot 
ke it? Muſt the Magiſtrate make no Laws for 
the Government of the State, becauſe ſome are 
Magmex and others Fools? Is the Neceſſity of 
quifable Allowances in certain Caſes (and few 

K Caſes 
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Caſes there are in which ſuch Neceſſity may 
ariſe) ever thought a Reaſon ſufficient to har 
all general Provifions in Kingdoms or in - 
milies? In no Caſe you can name will the Ar- 
gument hold. Why it ſhould do ſo in th; 
you are now to conſider; and ſince it is the 
only Point before you, I hope you will do i 
impartially. 

I have now done, Sir, with the previay 
Argument, and conſequently with the Mul 
of your Cauſe, which you have confeſſed, can n 
otherwiſe be ſupported than on SupPos1T10x, 
that your previous Argument concludes right, 
T will take Leave, Sir, to make one genen 
Remark upon it, which is, that, in the Man 
of it, it is nothing more than a very common 
Objection put in a new Dreſs, the Want af 
Univerſality in the Chriſtian Revelation, which 
you ſometimes complain of in your Letter, 
All I can fay to this Matter is, that if Cop 
has unequally diſtributed the Means of Faith, 
there is the ſame Inequality in the Diſtribution 
of eyery other Bleſſing; and if you fay, tht 
Faith is of more Importance than any othe! 
Bleſſing; my Anſwer is, that when there ar 
Obſtructions of Gop's own making, Faith 
will be of more or of leſ Importance as | 
ſeems meet to the Wiſdom and Goodnels 0 
Gor. However this Matter is, it is certall 
that Gop's Proceeding in this Caſe, is to! 
conſidered as one Part of his univerſal Govert 
ment, in which if You think yourſelf 92 
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fed to- preſ be, I do by no Means think my- 
F fo. is a Leflon of Humility which I 
have Tearn'd from my Parents, and which I 
hope I ſhall never forget fo long as I live, not 
to affet? to make myſelf wiſer than Gov. 
The true Way, in my poor Opinion, is to 
confider ; the Evidence. If this is reaſonable 
and ſufficient, ObjeCtions taken from our ſbort 
Views of, the Ways of Providence can be of 
no Weight. For this Reaſon, Sir, N of 
oonſider , thefe your Endeavours as . 
ks of the great Regard you profe 5 for 
i you with me well, you ſhout _ 
me i al informed” in that, which as yo 
yourſelf, and very 4. is the Sac yl . 
World where it 9 7 naterial ro Mok 


ay, Sit, of giving 


1 


Th It i is à very wel 
ne Proof of this friendly Diſpoſition * 


me, to treat t me with Argume ents which 
20 Spine the Caſe," but would, houta 
they have the Effect you intend from them, 


ONE, me for ever hereafter from thinking 3 


at all. 

15 will now tell me, perhapt, that Tam 
qa miſtakenin treating you asan Adv to 

riſtianity, who have Profeſſedty unde en 
to ſet the Gofpe! Evidence upon its true Bur- 
m. For OUR Sake, Sr, 1 could even with 
that I was miſtaken; for if you are not Tee 
ws, to Diſtractian, it muſt e ſaid, that you 
ue very profaxel But of this, Sir, the W 
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very Light in which you perpetually repreſent 
the Goſpel There are ſome Things to- 
wards the Concluſion of your Letter, which 
would afford Matter of Obſervation : As ; what 
ou have ſaid about the Reception Chriſtianity 
bh met with in the /effered World —— the 
Method obſerved by Preachers in recommend- 
ing Religion——by the Univerſities in requir- 
ing Subſcriptions — by Magiſtrates in erect- 
ing religious Eſtabliſhments ; and the like. I 
do not think, Sir, that the Truth of the Goſ- 
pel is at all concerned in theſe Matters, how- 
ſoever you have drawn them in, in Aid of 
your Cauſe. For Religion, I hope, may be 
right, though Men act wrong ; which is grant- 
ing the very utmoſt you can aſk. But I am 
not willing to tire you too much at once ; and 
ſhall therefore reſerve theſe for a future Op- 
portunity, if I ſhould ever think it proper to 
give you any further Trouble. In the mean 
Time I am, 


S IX, 
Your moſt obedient 
bumble Servant, 
_— 
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